CHAPTER TWO

The Authority and Inerrancy
of the Bible

+ How do we know that the Bible is God’s Word?
+ Ave theve any ervors in the Bible?

Since we affirmed in chapter 1 that systematic theology attempts to summarize the
teaching of the whole Bible on various subjects, we next turn to questions con-
cerning the nature of the Bible from which we draw our data for the discipline of sys-
tematic theology. What does the whole Bible teach us about itself?

The major teachings of the Bible about itself can be classified into four charac-
teristics: (1) the authority of Scripture, (2) the clarity of Scripture, (3) the necessity

of Scripture, and (4) the sufficiency of Scripture.
With regard to the first characteristic, most Christians would agree that the Bible

is our authority in some sense. But in exactly what sense does the Bible claim to be
our authority? And how do we become persuaded that the claims of Scripture to be
‘God’s Word are true? These are the questions addressed in this chapter.

1. EXPLANATION AND SCRIPTURAL BASIS

i;f['hs authority of Scripture means that all the wovds in Scvipture ave God’s words in such
a way that to disbelieve or disobey any word of Scripture is to disbelieve or disobey God.
‘his definition may now be examined in its various parts.

All the Words in Scripture Are God’s Words

1. This is what the Bible claims for itself. There are frequent claims in the Bible
all the words of Scripture are God’s words (as well as words that were written
wn by men). In the Old Testament, this is often seen in the introductory phrase,
us says the LORD,” which appears hundreds of times. In the world of the Old
ament, this phrase would have been recognized as identical in form to the phrase,
hus says King . . . ,” which was used to preface the edict of a king to his subjects,
dict that could not be challenged or questioned, but that simply had to be
ed.! Therefore, when the prophets say, “Thus says the LORD,” they are claim-
0 be messengers from the sovereign King of Isracl, namely, God himself, and

Wayne Grudem, The Gift of Prophecy in 1 Corinthians (Lanham, Md.: University Press of America, 1982),
3; also Wayne Grudem, “Scripture’s Self-Attestation,” in Scrépture and Truth, ed. D. A. Carson and J. Wood-

Grand Rapids, Zondervan, 1983), pp. 21-22.
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they are claiming that their words are the absolutely authoritative words of God.
When a prophet spoke in God’s name in this way, every word he spoke had to come
from God, or he would be a false prophet (cf. Num. 22:38; Deut. 18:18-20; Jer.
1:9; 14:14; 23:16-22; 29:31-32; Ezek. 2:7; 13:1-16).
Furthermore, God is often said to speak “through” the prophet (1 Kings 14:18;
16:12, 34; 2 Kings 9:36; 14:25; Jer. 37:2; Zech. 7:7, 12). Thus, what the prophet
says in God’s name, God says (1 Kings 13:26 with v. 21; 1 Kings 21:19 with 2 Kings
9:25-26; Hag. 1:12; cf. 1 Sam. 15:3, 18). In these and other instances in the Old
Testament, words which the prophets spoke can also be referred to as words God

himself spoke. Therefore, to disbelieve or disobey anything a prophet says is to dis- ;
believe or disobey God himself (Deut. 18:19; 1 Sam. 10:8; 13:13-14; 15:3, 19, 23; prop hbc s the words of the Old Testament Scriptures that are said o
or to be from God (see Luke 24:25,27, 44; Acts 3:18; 24:14; Rom 15:4)

1 Kings 20:35, 36).

what he wanted to write, but rather the H iri
' . » | oly Spirit’s action in th ’s li
ca:ned Eit 1;1 thways unspecified here (or, in fact, elsewhere in Scrip:ufs)()p'Il‘lgs | hctii':’
fﬁj :2) :Obz [l)(ltyj alt ::ill oi'l lthef t?lld Testament prophecies (and, in light of VV 1911120'
ncludes all of the written Script ’ . ,
“fronl\}I God”t:hthat is, they are God’s owncvl;:grzilf ofthe Ok‘l festament) are spoken
any other passages could be cited (see Matt. 19:5
L an, ' - 19:5; Luke 1:70; 24:25:
%45 14{ zzxcts 3:18, 21; 4:25; 13:47; 28:25; Rom, 12; 3:2F9f1177 ? ’(:23'295-’8101@
€b. 1:1-2, 6-7), but the pattern of attributing to God the vs;ords (;f Old "l;cstgan;er(l)t,

These verses by themselves do not claim that // the words in the Old Testa- ture” as God-breathed i .
ment are God’s words, for these verses themselves are referring only to specific sec- tament writings as fv ﬁi ZDTanthY 3:16 hqw can this verse apply to the New Tes-
tions of spoken or written words in the Old Testament. But the cumulative force of Testament writings? T(c) éns“?es }l1t say anything about the character of the New
icsc passages, mcludmg.thc? hundreds of passages that begin "‘Thus says the LORD,”  gaphe (“scripturc”) was a teceti “ Z} question, we must realize that the Greek word
is to demonstrate that within the Old Testament we have written records of words . - . nical term for the New Testament
~ very specialized meaning. Even though it is used fifty-one ti ‘Wrtgers 2nd had a
-one times in the New Testa-

that are said to be God’s own words. These words constitute large sections of the
Old Testament. When we realize that all of the words that were part of the “law of
God” or the “book of the covenant” were considered God’s words, we see that the
whole Old Testament claims that kind of authority (see Ex. 24:7; Deut. 29:21;
31:24-26; Josh. 24:26; 1 Sam. 10:25; 2 Kings 23:2-3).

In the New Testament, a number of passages indicate that all of the Old Testa-
ment writings are thought of as God’s words. Second Timothy 3:16 says, “All Scrip-
ture is God-breathed and is useful for teaching, rebuking, correcting and training in
righteousness” (N1v). Here “scripture” (Gk. graphe) must refer to the Old Testa-
ment written Scripture, for that is what the word grapke refers to in every one of its
fifty-one occurrences in the New Testament. Furthermore, the “sacred writings” of

ment, in every one of those instances it refers
he . to the Old Testament writi
;rgo g;f:zlr hv;fct)ll;ccis otr writings outside the canon of Scripture. Thus :ifré?yrzc%j;lgotth:z
category “scripture” h ing “Ge
i n the e e wordsl.) ad the character of being “God-breathed”: its
bcmglé;fgdt\‘z‘vso Places ,in the Nc?w Testament we see New Testament writings als
i S ;?g:fésc c?lt?ﬁ)gth v:tl;) thT Old Testament writings. In 2 Peter 3-1g5 160
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om give

him, speaking of this as he does in .

; all bis | ings i
to understand, which the ignorant and”ufltsttem ThC{C "o theis &y them hard
they do the other scriptuyes.”

Here Pet
er shows not only an awareness of the existence of written epistles from

the Old Testament are what Paul has just referred to in verse 15. iP;aLd, but also a clear willingness to classify ‘

Paul here affirms tha}t all‘ O,f thc' ,Old Testament writings are theopnmstaf) scriptures.” This is an i d.ig o that very oo bis the hosoerets” with “the e
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4, e second

every word of the Old Testament, God is the one who spoke (and still speaks) it, cuir )
although God used human agents to write down these words.2 o s nowhere in the Old Testament. It is rather a quotation from Luke 10:7. Payl
A similar indication of the character of all Old Testament writings as God’s o

words is found in 2 Peter 1:21. Speaking of the prophecies of Scripture (v. 20), which

means at least the Old Testament Scriptures to which Peter encourages his reader. c:i‘e to thi i i Ctinge e
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in ordinary usage today (e.g., a poet was “inspired” to write, or a basketball player gave an “inspired” performance
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Paul has here instituted a number of rules for church worship at Corinth and has
claimed for them the status of “commands of the Lord.”

One might think that Paul felt his own commands were inferior to those of Jesus
and therefore did not need to be obeyed as carefully. For example, in 1 Corinthians
7.12 he distinguishes his own words from those of Jesus: “To the rest I say, not the
Lord. ...” This, however, simply means that he had possession of #0 earthly word
that Jesus had spoken on this subject. We can sec that this is the case, because in verses
10-11 he simply repeated Jesus’ earthly teaching «that the wife should not separate
from her husband” and “that the husband should not divorce his wife.” In verses 12—
15, however, he gives his own instructions on a subject Jesus apparently did not
address. What gave him the right to do this? Paul says that he spoke as on¢ “who by
the Lord’s mercy is trustworthy” (1 Cor. 7:25). He seems to imply here that his
own judgments were to be considered as authoritative as the commands of Jesus!

Indications of a similar view of the New Testament writings are found in John
14:26 and 16:13, where Jesus promised that the Holy Spirit would bring all that he
had said to the disciples’ remembrance, and would guide them into all the truth.
This points to the Holy Spirit’s work of enabling the disciples to remember and
record without error all that Jesus had said. Similar indications are also found in
3 Peter 3:2; 1 Corinthians 2:13; 1 Thessalonians 4:15; and Revelation 22:18-19.

the individual things he taught.

:2; zﬁllma'ilzatr rilc lzilblc‘ is'G'od’s words. It is helpful for us to learn that the Bible is his-
toric y 15 :1 c,drat it is internally consistent, that it contains prophecies that h
fulfilled hundreds of years later, that it has influenced the course of human k?i‘:

;?ilazciuiz btl:lgi)u%hout its history, that through it people come to find salvation, that

it has 2 ]th c cla}lty and a profound depth of teaching unmatched by an (,)th

be , and atitc f{alllms hundreds of times over to be God’s very words. All gf thecr

WagyumOf cnts g;ﬁ;?;g L Ct;i) gzr an% re;nuovF ﬁ?bstaclcs that might otherwise come in tliz
cripture. But all of these arguments taken individuall

cannot finally be convincing. As the Westminster Confession of Faith said}i,noigzgc—tzgr

We may be moved and induced b, i
y the testimony of the Church t i
E?Eizgtoistﬁ:rgooﬁlc I—:li)ly Scripture. And the heavenliness of tk?ca;etlltli? atii
ctrine, the majesty of the style, the consent of all th ,
:;21[:; ((),ff ttlﬁc wrllllolc (which is, to give all glory to God), the full dcisic):i)r\fz;thii
makes andeﬂ:)c e)lfl t\‘jivray of ;nar}’s sivation, the many other incomparable cxz’el-
> an ntire perfection ereof, are arguments wh i

dantly .cwdence itself to be the Word of God: yet notwitliz::l}l,(iitnd()d; ab?iilli
persuasion and assurance of the infallible truth and divine authority%:ilerl:;)f is

from the inward work of the Holy Spiri ; :
in our hearts. (chap. 1, para. 5)0 y Spirit bearing witness by and with the Word

2. We ave convinced of the Bible’s claims to be God’s wovds as we read the Bible.
It is one thing to affirm that the Bible claims to be the words of God. It is another
thing to be convinced that those claims are true. Our ultimate conviction that the
words of the Bible are God’s words comes only when the Holy Spirit speaks iz and
through the words of the Bible to our hearts and gives us an inner assurance that
these are the words of our Creator speaking to us. Apart from the work of the Spirit
of God, a person will not receive or accept the truth that the words of Scripture are
in fact the words of God.

But for those in whom God’s Spirit is working there is a recognition that the
words of the Bible are the words of God. This process is closely analogous to that by
which people who believed in Jesus knew that his words were true. He said, “My
sheep hear my voice, 4nd I know them, and they follow me” (John 10:27). Those who
are Christ’s sheep hear the words of their great Shepherd as they read the words of
Scripture, and they are convinced that these words are in fact the words of their Lord

It is important to remember that this conviction that the words of Scripture ar¢
the words of God does not come apart from the words of Scripture or 7 additio
to the words of Scripture. It is not as if the Holy Spirit one day whispers in our car,
“Do you see that Bible sitting on your desk? I want you to know that the words of
that Bible are God’s words.” It is rather as people read Scripture that they hear thei
Creator’s voice speaking to them in the words of Scripture and realize that the boo
they are reading is unlike any other book, that it is indeed a book of God’s oW
words speaking to their hearts.

One influential theological movement 1in the twentieth century was calle
neoorthodoxy. The most prominent representative of this movement was Swiss the
ologian Karl Barth (pronounced bar?) (1886-1968).2 Although much of his Wi
ing provided a welcome reaffirmation of the teachings of the Bible in distinctio
from the unbelief of liberal German theology, Barth still did not affirm that all th

selfitggii rotdzh of Scriptuve ave self-attesting. Since the words of Scripture ar
i i;c o :12, cannot be proved” to be God’s words by appeal to aﬁy highei
B st to prove thae the Bible s God's Word, chén we assumn the dhing to which
| od’s Word, then we assume the thi i
€ i :
appeal to be a higher authority than God’s words and one thateis rrrllogr::otrv:;?i)?

iore reliable. Therefore, the ultim i i i
L et itse?gc authority by which Scripture is shown to be

5. Objection: This i ;
'Pturehfri)t\tzz.i tg;st:)s ;Lc cérc:,lar m(;gument. Someone may object that to say
e : od’s words is to use a circul . .
hat S , ' a circular ar, .
- u;:élgtclrlir;tierd Cj VXorgv because it claims to be that. And ﬁﬁﬁ&?ﬁ:ﬁ;ﬁ
- e is God’s d. An i P )
ms t}? be that, and so fortl‘?r d we believe that it is God’s Word because it
t : - .
:k: ‘itlsduzz ﬁ@al%ed that this is a kind of circular argument. However, that does
o authz I >ffor all argumcnts. for an absolute authority must ’u.ltirnatel
""g‘hcst authori rl;y LorPp roof; o_thcr wise the authority would not be an absol ty
o B e ey oo 8 acing for
- e Bible. Everyone cither implicith ici
ar ; . plicitly or explicitl ;
. boment when defending his or her ultimate authlc))rity zolrlslf:lf;‘mc tind of

3For an introduction to Barth’s thought, see David L. Mueller, Karl Barth (Waco, Tex.: Word, 1972)
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g:tr;l:rofl zhsc %1bile are the words of God in the sense that we have argued here
encour;tcr tt:gmt ’1?;1 the words qf Scripture become the words of God to us as wc.
cncour . This was the primary reason why evangelicals could not whole-

artedly support the neoorthodoxy of Barth, though they did appreciate many of

_ alft gtlzie:nevtﬁem:ﬁiéi useful but not - finally convincing. The previous section is not
y the validity of other kinds of arguments that may be used to support

tory more than any other book, that it has continued changing the lives of millions of
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“My reason is my ultimate authority because it seems reasonable to me to make
it so.”

“Logical consistency is my ultimate authority because it is logical to make it so0.”
“The findings of human sensory experiences are the ultimate authority for dis-
covering what is real and what is not, because our human senses have never dis-
covered anything else: Thus, human sense experience tells me that my principle

to the angel of the church in Sm te...”
) LI omyrna write .. ” (Rev. 2:8); “And to the |
scil;urfh 1; }f’ergamum write...” (Rev. 2:12). These are examples of djctatigﬁg;urzfatr}llg
ple. Lhe risen Lord tells John what to write, and John writes th
o , ¢ words he hears

is true.”
Each of these arguments utilizes circular reasoning to establish its ultimate standard “in many and various ways” (Heb. 1:1). On the other en d of the specteum £
tation we h. i . . pectrum from dic-
for truth. N ‘ . o “IaVC, for instance, Luke’s ordinary historical research for writin his dlcl
How then does a Christian, or anyone else, choose among the various claims ¢ says, “Inasmuch as many have undertaken to compile a narrati %‘th gszc
. ative o ct ngs

for absolute authorities? Ultimately, the truthfulness of the Bible will commend itself
as being far more persuasive than other religious books (such as the Book of Mormon
or the Qu#»’an) or than any other intellectual constructions of the human mind (such
as logic, human reason, sense experience, scientific methodology, etc.). It will be
more persuasive because, in the actual experience of life, all of these other candi-
dates for ultimate authority are seen to be inconsistent or to have shortcomings that
disqualify them, while the Bible will be seen to be fully in accord with all that we
know about the world around us, about ourselves, and about God.

The Bible will commend itself as being persuasive in this way, that is, if we are
thinking rightly about the nature of reality, our perception of it and of ourselves,
and our perception of God. The trouble is that because of sin our perception and
analysis of God and creation are faulty. Therefore, it requires the work of the Holy
Spirit, overcoming the effects of sin, to enable us to be persuaded that the Bible is
indeed the Word of God and that the claims it makes for itself are true.

In another sense, then, the argument for the Bible as God’s Word and our ulti-
mate authority is not a typical circular argument. The process of persuasion is perhaps
better likened to a spiral in which increasing knowledge of Scripture and increasingly
correct understanding of God and creation tend to supplement one another in a har-
monious way, each tending to confirm the accuracy of the other. This is not to say that
our knowledge of the world around us serves as a higher authority than Scripture,
but rather that such knowledge, if it is correct knowledge, continues to give greater

and greater assurance and deeper conviction that the Bible is the only truly ultimate
authority and that other competing claims for ultimate authority are false.

6. This does not imply dictation from God as the sole means of communication.
At this point a word of caution is necessary. The fact that all the words of Scripture
are God’s words should not lead us to think that God dictated every word of Scri
ture to the human authors.

When we say that all the words of the Bible are God’s words, we are talking
about the resuit of the process of bringing Scripture into existence. The question of
dictation addresses the process that led to that result, or the manner by which God
acted in order to ensure the result that he intended. It must be emphasized that the
Bible does not speak of only one type of process or one manner by which God com
municated to the biblical authors what he wanted to be said. In fact, there is indi
cation of a wide variety of processes God used to bring about the desired result.

A few scattered instances of dictation are explicitly mentioned in Scripture. Wh
the apostle John saw the risen Lord in a vision on the island of Patmos, Jesus spox
to him as follows: “To the angel of the church in Ephesus write ...” (Rev. 2:1); “An

good to me also, having followed all thin
N gs closely f« i i
orde{}lzi account for you, most excellent Thcophilu}; Or ,f?filskilflllig@;)t, o e an
s is clearly not a process of dictation. Luke used ordinary p.roccs'scs of speak-

Inb Y
% rcestg’;':ﬁ (t)flllcii zvs(f)czl;:xtrﬁmcs of dictation on the one hand and ordinary his-
 hith God Communicatcder ' t;:llrld, we have many indications of various ways by
Scripture speaks of dream sech the human Aauthors of Scripture. In some cases
- speaks of men wh % Vistons, or of hearing the Lord’s voice. Tn other cases, it
. Who were with Jesus and observed his life and listened to his tcac,h_

herefore, to Disbeljey. i
Disbelieve or Disobc;" (golc)im()bey Any Word of Scripture Is

he preced; i ‘
ansggilé:lgd se:gglp glz}s argued‘ that all the words in Scriptﬁrc are God’s
e hijZ’l ; Ths clieve or disobey any word of Scripture is to disbelieve
B S L us, Jesus can rcbu.kc his disciples for not believing the Old
| (Luke 24:25: “O foolish men, and slow of heart to believe p]
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true, but every word. In fact, God’s Word is fixed i
‘ , ! in heaven for all eternity: “F

O LORD, your worp_i 1 firmly fixed in the heavens” (Ps. 119:89). Jesus cant};pcal(() ro?élclrc’
etctrnal nature o{ 1{1413 own words: “Heaven and earth will pass away, but my words will
not pass away” (Matt. 24:35). These verses affirm explici "was implicit i

_ ' plicitly what was implicit in the
requirement that we believe all the words of Scri

pture, namely, th i

untruthfulness or falsehood affirmed in any of the statements of t}kllc Beif)l'cCh e

3. God’s words ave the ultimate standard
“ : ' of truth. In John 17, Jesus prays t
Eathcr, ‘ Sarlljctlfy them in the truth; your word is truth” (John 17:17). Ighlz ie(r)s::hiz
3;?2;:15;2% ; ge}cliutllse Jesus doc(tis not use an adjective, alethinos or alethes (“true”)
ave expected, to say, “Your word is true.” Rather, h ,
alethein (“truth”), to say that God’s Word i i , v itis trath itsclt
' » to say tk is not simply “true,” but itis truth i
The difference is significant, for this sta , ik ot the
' : _ y tement encourages us to think of th
Bible not simply as being “true” in the sens i : gher stan.
¢ that it conforms to some high
dard of truth, but rather to think of the Bible as i ndanc of tsath,
f truth, ¢ as itself the final standard of
The Bible is God’s Word, and God’s Word i i S
. s s the ultimate definition of what i
and what is not true: God’s Word is itself truth. Th ink of the Bible
as the ultimate standard of truth, the referen oint by which o et it
: , ce point by which every other clai
truthfulness is to be measured. Those asserti b Seripture are
truthfulne: . ertions that conform with Scri
tru;Vh whltlg thgsc tht;tlt do not conform with Scripture are not trvl‘;:: eripture are
at then is truth? Truth is what God \
ratel¥ but not exhaustively) in the Bible. seys, and we have what God says (accu-
his doctrine of the absolute truthfulnes i
: of t s of Scripture stands in cle
; E:thrtrlla(l)tne\\r::wpomt in rl}llodcrn society that is often called pluralism Pl?lrre’il(i);lntlr 21‘:; ttliz
ry person has a perspective on truth that is j ah
else’s perspective—therefore, we should no e el mrone
. , t say that anyone else’s religi i
cal standard is wrong. Accordin i ¢ ceaieh
: . g to pluralism, we cannot know b.
we can only have our own views and i i lucali B
we . perspectives. Of course, if pluralism i
Bible cannot be what it claims to be: th e o e
: the word
udg;lof:lg e workd, b spokan to un ords the only true God, the creator and
uralism is one aspect of an entire contem i
_ ' porary view of the world call -
‘ ?ﬁfﬁzi:rguﬁ’gsstgl(zgctrﬁsm Wodd n(;lt simply hold that we can never ﬁncd a‘l:)(;lcﬁ:]lite
th; . at there is no such thing as absolute truth. All i
th for one idea or another are j g e koot e
just the result of our own background
iases, and personal agendas (especially our desire for power). Su%:h arxlfiévsuol;utfc,

rld is of course directly o d ibli i i
s usyfrolzgcgz d.to a biblical view, which sees the Bible as truth

cil ngig .;onlz)e 7:jeiw fact ever contradict the Bible? Will any new scientific or his-

e tr th:?s “;ﬁ(;‘:g::ihthat will _cqntrafgiict the Bible? Here we can say with

( . appen—it is in fact impossible. If “fact”
discovered that is said to contradict Scriptu: g then (i st

¢ rightly) that “fact” must be false bccl:lzxusrcc’Gogntgllcf:~ eioe of Setitunn

s , author of Scri

tallcln t;;lveagagflst(past, present, and future). No fact will ever turn upst;r;if télg&

o fages? ago and Fakc into account when he caused Scripture to be
L act is something that God has known already from all eterni

g that therefore cannot contradict God’s speech in Scripture ¥

that the prophets have spoken!”). Believers are to keep or obey the disciples’ words
(John 15:20: “If they kept my word, they will keep yours also”). Christians are
encouraged to remember “the commandment of the Lord and Savior through your
apostles” (2 Peter 3:2). To disobey Paul’s writings was to make oneself liable to
church discipline, such as excommunication (2 Thess. 3:14) and spiritual punish-
ment (2 Cor. 13:2-3), including punishment from God (this is the apparent sense
of the passive verb “he is not recognized” in 1 Cor. 14:38). By contrast, God delights
in everyone who “trembles” at his word (Isa. 66:2).

Throughout the history of the church the greatest preachers have been those
who have recognized that they have no authority in themselves, and have seen their
task as being to explain the words of Scripture and apply them clearly to the lives of
their hearers. Their preaching has drawn its power not from the proclamation of
their own Christian experiences or the experiences of others, nor from their own
opinions, creative ideas, or rhetorical skills, but from God’s powerful words. Essen-
tially, they stood in the pulpit, pointed to the biblical text, and said in effect to the
congregation, “This is what this verse means. Do you see that meaning here as well?
Then you must believe it and obey it with all your heart, for God himself, your Cre-
ator and your Lord, is saying this to you today!” Only the written words of Scrip-
ture can give this kind of authority to preaching.

C. The Truthfulness of Scripture _
1. God cannot lie or speak falsely. The essence of the authority of Scripture is its
ability to compel us to believe and to obey it and to make such belief and obedience
equivalent to believing and obeying God himself. Because this is so, it is needful to
consider the truthfulness of Scripture, because ifwe do not think some parts of Scrip-
ture are true, we of course will not be able to believe them.
Since the biblical writers repeatedly affirm that the words of the Bible, though
human, are God’s own words, it is appropriate to look at biblical texts that talk abou
the chavacter of God’s words and to apply these to the character of the words of Scrip
ture. Specifically, there are a number of biblical passages that talk about the truthful
ness of God’s speech. Titus 1:2 speaks of “God, who never lies,” or (more literall
translated), “the unlying God.” Because God is 2 God who cannot speak a “lie,” hi
words can always be trusted. Since all of Scripture is spoken by God, all of Scriptur
must be “unlying,” just as God himselfis. There can be no untruthfulness in Scripture
Hebrews 6:18 mentions two unchangeable things (God’s oath and his promise
«in which it is impossible for God to lie” (author’s translation). Here the author say:
not merely that God does not lie, but that it is not possible for him to lie. Althou,
the immediate reference is only to oaths and promises, if it is impossible for God t
lie in these utterances, then certainly it is impossible for him ever to lie.

2. Thevefore, all the words in Scripture are completely true and without ervor &
any part. Since the words of the Bible are God’s words, and since God cannot li
speak falsely, it is correct to conclude that there is no untruthfulness or errot in ar
part of the words of Scripture. We find this affirmed several places in the Bible. “T.
words of the LORD are words that are pure, silver refined in a furnace on the gro
purified seven times” (Ps. 12:6, author’s translation). Here the psalmist uscs V¢
imagery to speak of the undiluted purity of God’s words; there is no imperfectio
them. Also in Proverbs 30:5 we read, “Every word of God proves true; he is a shi

detailed surver
. . A . K y of modern form Ali L.
thOSC WhO take rcﬁl C 1N hlm.” It is not just some Of thC WOI'dS Of Scripture r-h 7 ern 1orms Ofplur S 1d a Christian response, see D. A. Carson, The Gagygir
J > The Gagging of

42y Confronts Plyralism (Grand Rapids: Zondervan, 1996).
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Nevertheless, it must be remembered that scientific or historical study (as well as
other kinds of study of creation) can cause us to reexamine Scripture to see if it really
teaches what we thought it taught. For example, the Bible does not teach that the sun
goes around the earth, for it only uses descriptions of phenomena as we see them
from our vantage point and does not purport to be describing the workings of the
universe from some arbitrary “fixed” point somewhere out in space. Yet until the
study of astronomy advanced enough to demonstrate the rotation of the earth on its
axis, people assumed that the Bible taught that the sun goes around the earth. Then
the study of scientific data prompted a reexamination of the appropriate biblical texts.
Thus, whenever confronted with some “fact” that is said to contradict Scripture, we
must not only examine the data adduced to demonstrate the fact in question; we must
also reexamine the appropriate biblical texts to see if the Bible really teaches what we

thought it to teach. We can do so with confidence, for no true fact will ever contra-
dict the words of the God who knows all facts and who never lies.

D. The Inerrancy of Scripture

1. The meaning of inevvancy. The previous section addressed the truthfulness
of Scripture. A key component of this topic is Scripture’s inerrancy. This issue is of
great concern in the evangelical world today, because on many fronts the truthful-
ness of Scripture has been brought into question or even abandoned.

With the evidence given above concerning the truthfulness of Scripture, we are
now in a position to define biblical inerrancy: The inerrancy of Scripture means that
Scripture in the original manuscyipts does not affivm anything which is contrary to fact.

This definition focuses on the question of truthfulness and falsehood in the lan-
guage of Scripture. The definition in simple terms just means that the Bible always
tells the truth and that it always tells the truth concerning everything it talks about.
This definition does not mean that the Bible tells us every fact there is to know about
any one subject, but it affirms that what it does say about any subject is true.

It is important to realize at the outset of this discussion that the focus of this con-
troversy is on the question of truthfulness in speech. It must be recognized that
absolute truthfulness in speech is consistent with some other types of statements,

such as the following:

a. The Bible can be inevrant and still speak in the ordinary language of everyday
speech. This is especially true in “scientific” or “historical” descriptions of facts or
events. The Bible can speak of the sun rising and the rain falling because from the
perspective of the speaker this is exactly what happens. From the standpoint of the
speaker, the sun does rise and the rain does fall, and these are perfectly true descrip-
tions of the natural phenomena the speaker observes.

A similar consideration applies to numbers when used in counting or in mea-
suring. A reporter can say that 8,000 men were killed in a certain battle without
thereby implying that he has counted everyone and that there are not 7,999 or 8,001
dead soldiers. This is also true for measurements. Whether I say, “I don’t live far
from the library,” or “I live a little over a mile from the library,” or “I live 1% miles
from the library,” or “I live 1.287 miles from the library,” all four statements are
still approximations to some degree of accuracy. In both of these examples, and in
many others that could be drawn from daily life, the limits of truthfulness would

depend on the degree of precision implied by the speaker and expected by his or her
original hearers. It should not trouble us, then, to affirm both that the Bible is
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absolutely truthful in everytl}ing it says and that it uses ordinary language to describe
natural Pher.lomeng Or to give approximations or round numbers when those are
appropriate in the context.

b.. The Bible can be inervant and still include loose or free quotations. The method
by whlch one person quotes the words of another person is a procedure that in large
part varies from culture to culture. While in contemporary American and British CL%I-
ture we are used to quoting a person’s exact words when we enclose the statement
in quotation marks, written Greek at the time of the New Testament had no quo-
tation marks or equivalent kinds of punctuation, and an accurate citation of anc?ther
person ne:eded to include only a correct representation of the content of what the
person said (rather like our use of indirect quotations); it was not expected to cite
cach word exactly. Thus, inerrancy is consistent with loose or free quotations of the
Old Testament or of the words of Jesus, for example, so long as the content is not
false to what was originally stated. The original writer did not ordinarily imply that
he was using the exact words of the speaker and only those, nor did the orzl inal
hearers expect verbatim quotation in such reporting, ’ ®

c It is.comz'ste?it with inevvancy to have unusual or uncommon grammatical con-
structions in the Bible. Some of the language of Scripture is elegant and stylisticall
excellent. cher scriptural writings contain the rough-hewn language of ordinary
people. At times this includes a failure to follow the commonly accepted “rules” o};
grarnmaﬂca'l expression (such as the use of a plural verb where grammatical rules
would require a singular verb). These stylistically incorrect grammatical statements
(several of which are found in the book of Revelation) should not trouble us, for
they do not affect the truthfuilness of the statements under consideration; a statcn:xent
can be ungrammatical but still entirely true. For example, an unedu’cated back-
Woodsma'n In some rural area may be the most trusted m,am in the county even
though_hls grammar is poor, because he has earned a reputation for never telling a
lie. Similarly, there are some statements in Scripture (in the original languages) d% t
are un'grfimmatical (according to current standards of proper grammar at tl';gat ti :
E;ltdsiﬁl inerrant bc?causc they are completely true. God used ordinary people errcz
in(;pce :}llr own ordinary language. The issue is not elegance in style but truthfulness

. 2. nge curvent challenges to inervancy. In this section we examine some of the
jor objections that are commonly made against the concept of inerrancy.

a. Tlo.e B%'blz is only authoritative for faith and practice.” One of the most fre-
quent objections to inerrancy is raised by those who say that the purpose of S i
ture 1s to teach us in areas that concern “faith and practice” only; that if in arcasctrgp;
2;dlllrectly relate to c.)u.r.rcligious faith or to our ethical conduct. %[‘his po’sition woulad
Su:;;v aﬁ(i; tnlifn poius‘lblht.y of fals_e statements in Scripture, for example, in other areas
o or sft(t);mal 'dctalls or sqcnnﬁc facts—these areas, it is said, do not con-
o the Sr ! Egsf o} o g, Bible, Wthh' 18 to Instruct us in what we should believe and
s we. Advocates of this position often prefer to say that the Bible is

atlzble, but they hesitate to use the word nerrant.’s

5U H 5 .
- ye;lrt: ;‘f;l:tliiig Otrj l?éj,sthc wc;-ld infallible was used interchangeably with the word inerrant But in more
B ¢ United States, the word infali ; . .
not lead us stray i matters of fist md’Pracﬁce‘ infallible has been used in a weaker sense to mean that the Bible will
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The response to this objection can be stated as follows: The Bible repeatedly
affirms that al] of Scripture is profitable for us and that all of it is “God-breathed”
(2 Tim. 3:16). Thus, it is completely pure (Ps. 12:6), perfect (Ps. 119:96), and true
(Prov. 30:5). The Bible itself does not make any restriction on the kinds of subjects
to which it speaks truthfully.

The New Testament contains farther affirmations of the reliability of all parts of
Scripture. In Acts 24:14, Paul says that he worships God, “believing everything laid
down by the law or written in the prophets.” In Luke 24:25, Jesus says that the dis-
ciples are “foolish men” because they are “slow of heart to believe 2l that the
prophets have spoken.” In Romans 15:4, Paul says that “whatever was written” in
the Old Testament was “written for our instruction.” These texts give no indication
that there is any part of Scripture that is not to be trusted or relied on completely.

A quick perusal of the historical details of the Old Testament that are cited in

the New Testament indicates that the New Testament writers were willing to rely on
the truthfulness of any part of the historical narratives of the Old Testament. No
detail is too insignificant to be used for the instruction of New Testament Christians
xample, Matt. 12:3—-4, 41; Luke 4:25-26; John 4:5; 1 Cor. 10:11; Heb.
11; Heb. 12:16-17; James 2:25; 2 Peter 2:16; et al.). There is no indication that they

and untrustwor-
thy (such as «historical and scientific” statements as opposed to doctrinal and moral
passages). It scems clear that the Bible itself does not support any restriction on the
kinds of subjects to which it speaks with absolute authority and truth; indeed, many

(see, for e

thought of a certain category of scriptural statements as unreliable

passages in Scripture actually exclude the validity of this kind of restriction.

A second response to those who limit the necessary truthfulness of Scripture to
matters of “faith and practice” is to note that this position mistakes the major pur-
pose of Scripture for the total purpose of Scripture. To say that the major purpose

is to make a useful and
f God’s purpose in giving us the Bible. But as a summary it
includes only the most prominent purpose of God in giving us Scripture. It is not,
however, legitimate tO usc this summary to deny that it is part of the purpose of
Scripture to tell us about minor historical details, or about some aspects of astron-
omy or geography, and so forth. A summary cannot properly be used to deny one

of the things it is summarizing! It is better to say that the whole purpose of Scripture
d’s words in

of Scripture is to teach us in matters of “faith and practice”
correct summary O

is to say everything it does say, on whatever subject. Every one of Go

Scripture was deemed by him to be important for us. Thus, God issues severe warn-

ings to anyone who would take away even one word from what he has said to

(Deut. 4:2; 12:32; Rev. 22:18-19). We cannot add to God’s words or take from

them, for all are part of his larger purpose in speaking to us. Everything stated

Scripture is there because God intended it to be there. God does not say anything

unintentionally!

b. The term inerrancy is @ poor teri. People who make this second objection §
that the term énerrancy is too precise and that in ordinary usage it denotes 2 kind
absolute scientific precision that we do not want to claim for Scripture. Furthermo
those who make this objection note that the term inerrancy is not used in the B1

itself. Therefore, they say, it is probably an inappropriate term for us to insist upon.

The response to this objection may be stated as follows: First, the word has be
used by scholars for more than a hundred years, and they have always allowed fo
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;l(l)rtr;ﬁatt;lc;rtls; ethaf; attach to s%ctc)ch in ordinary language. Furthermore, it must be
at we often use non iblical terms to summarize a biblical tca’chi

Z)Vf?é? Trinity does not occur in Scripture, nor does the word incarnation. Yl'lcgt 1;1;)}'2}61
bibli:;i: (t:(c:)rrrlrclz afc vccriy tllielpful because they allow us to summarize in one word a true
g o fc,a :.ltll u czuarc? therefore helpful in enabling us to discuss a biblical
teacking more arouz;d éﬁ y, in th(j, church today we seem to be unable to carry on
et v 1ts ficl)(pl.c without tk.xc use of the term. People may object to
this ferm I they , but, like it or not, tl}ls is the term about which the discussion

most certainly will continue to focus in the next several decades

It l’hCl‘CfOrC seems apprO i i in i 'V
prlatC tO maintain 1ts usa i i i i

. . )

lmdm;%rl;?:c 7:;3 gzeg:lit g{mug{:mp_ts; ther{zﬁ)re, talk about an inervant Bible is mis-

feadding. Those whi maks is objection point to the fact that inerrancy has always

been claimed for st or ongmal copies of the biblical documents. Yet none of
; we have only copies of copies of what Moses or Paul or Peter wrote

What is the use, then, of i :
Ruat , of placing so great importance i :
to manuscripts that no one has? p on a doctrine that applies only

In reply to this objection, we can first think of an analogy from American his-

tory. The original copy of the United St ituti

. of the ates Constitution is housed i ildi
Eﬁgf% :ﬁgi?anoml Archives in Washington, D.C. If through sorsrfc tlélrr?bbi: lcl:élc[;i
e buid dg were destroyed anq the original copy of the Constitution lost, could
; r find out what the Constitution said? Of course—we would compar,c bhun

dreds of copies, and where they all a
; 5 eed
we had the exact words of thcyorigiiral d(;CVlVl;VeVgEld have reason for confidence that

A similar process has occurred in determining the original words of the Bible

_ For over 99 percent of the words i
o ; of the Bible, we know what the origi
script said. Even for many of the verses where there are textual Vadar?:;g(ltlkllzlt I;Islagll;:

erent words in di i i
s in different ancient copies of the same verse), the correct decision is

often quite clear (there may be an obvious copying error, for example), and there are

ally ver .
« Znt ir}: g‘z\;\;fé;;‘{ ; Wltll:,rc the textual variant is both difficult to evaluate and sig-
Santindeemiinghe mnin In o ol prengeof e e e
; L e original text said, the
e is usually quite clear from the context. ’ general sense of the sen-

 Thisis not
to say that the study of textual variants is unimportant, but it is to say

that th :
mmus:;;‘;jz’ a?; léciitl;al variants has not left us in confusion about what the original
; .6 It has rather brought us extremely close to the content of tilosc

ginal manuscri i
e ;{El';sr.e‘lj‘vocr) ﬁc¥t practical purposes, then, the curvent published schol-
it Tt estament anq. Greek New Testament are the same as the
i .al erefore, the doctrine of inerrancy affects how we think not
riginal manuscripts but also about our present manuscripts as well

The bivki N
; rrezzth:ﬂtfg Z:zg;s ucﬂclommodated” their messages in minor details to the false
e y on affirmed or taught those ideas in an incidental way
G, position argue that it would have been very difficult for thé
i communicate with the people of their time if they had tried to

excellent surve 0] work o V V t: f the New Te.
Y f the 1 i i
rk fstudymg textual variants in the extant manuscripts of the Ni Testament i
15

ger, The Text of the Ne ) L
68). of the New Testament: Its Transmission, Corruption, and Restoration, 2d ed. (Oxford: Claren-
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correct all the false historical and scientific information believed by their contem-
poraries (such as a three-storied universe or a flat earth, and so on). Therefore, they
say, when the authors of Scripture were attempting to make a larger point, they
sometimes incidentally affirmed some falsehood believed by the people of their time.

To this objection to inerrancy we can reply that God is Lord of human language
who can use human language to communicate perfectly without having to affirm
any false ideas that may have been held by people during the time of the writing of
Scripture. Furthermore, such “accommodation” by God to our misunderstandings
would imply that God had acted contrary to his character as an “unlying God”
(Num. 23:19; Titus 1:2; Heb. 6:18). Although God does condescend to speak the
language of human beings, no passage of Scripture teaches that he “condescends”
so as to act contrary to his moral character. This objection thus at root misunder-
stands the purity and unity of God as they affect all of his words and deeds.

e. There ave some clear errors in the Bible. For many who deny inerrancy, the con-
viction that there are some actual errors in Scripture is a major factor in persuading
them to challenge the doctrine of inerrancy. In every case, however, the first answer
that should be made to this objection is to ask where such errors are. In which spe-
cific verse or verses do these “errors” occur? It is surprising how frequently one finds
that this objection is made by people who have little or no idea where the specific
errors are, but who believe there are errors because others have told them so.

In other cases, however, people will mention one or more specific passages
where, they claim, there is a false statement in Scripture.” In many instances, a close
examination of the biblical text itself will bring to light one or more possible solu-
tions to the difficulty. In a few passages, no solution to the difficulty may be imme-
diately apparent from reading the English text. At that point it is helpful to consult

some commentaries on the text. There are a few texts where a knowledge of Hebrew

or Greek may be necessary in order to find a solution, and those who do not have

firsthand access to these languages may have to find answers either from a more tech-
nical commentary or by asking someone who does have this training.

Of course, our understanding of Scripture is never perfect, and this means that
there may be cases where we will be unable to find a solution to a difficult passage

at the present time. This may be because the linguistic, historical, or contextual evi-

dence that we need to understand the passage correctly is presently unknown to us.
This should not trouble us in a small number of passages so long as the overall pat-

tern of our investigation of these passages has shown that there is, in fact, no error

where one has been alleged.

Finally, a historical perspective on this question is helpful. There are no really
“new” problems in Scripture. The Bible in its entirety is over nineteen hundred years

old, and the alleged “problem texts” have been there all along. Yet throughout th
history of the church there has been a firm belief in the inerrancy of Scripture in th
sense in which it is defined in this chapter. Moreover, for these hundreds of year:
highly competent biblical scholars have read and studied those problem texts an
still have found no difficulty in holding to inerrancy. This should give us confidenc

’Some commonly mentioned “problem texts” are texts such as Matt. 1:1-17 with Luke 3:23-38; Matt. 4:1
with Luke 4:1-13; Matt. 20:29-30 with Mark 10:46; and Matt. 21:18-21 with Mark 11:12-14, 20-24; Matt. 27
with Acts 1:16~25. There are reasonable solutions for all of these in commentaries, but students may find it profitab
first to examine the texts for themselves to see if they can discover reasonable ways to reconcile them. -
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that Paul said was “God-breathed” (2 Tim. 3:16). This is important because people
sometimes (intentionally or unintentionally) attempt to substitute some other final
standard than the written words of Scripture. For example, people will sometimes
refer to “what Jesus really said” and claim that when we translate the Greek words
of the Gospels back into the Aramaic language Jesus spoke, we can gain a better
understanding of Jesus’ words than was given by the writers of the Gospels. In other
cases, people claim to know “what Paul really thought” even when that is different
from the meaning of the words he wrote. Or they speak of “what Paul would have
said if he had been consistent with the rest of his theology.” Similarly, others speak
of “the church situation to which Matthew was writing” and attempt to give nor-
mative force either to that situation or to the solution they think Matthew was
attempting to bring about in that situation.

In all of these instances, we must admit that asking about the words or situations
that lie behind the text of Scripture may at times be helpful to us in understanding
what the text means. Nevertheless, our hypothetical reconstructions of these words
or situations can never replace or compete with Scripture itself as the final author-
ity, nor should we ever allow them to contradict or call into question the accuracy
of any of the words of Scripture. We must continually remember that we have in the
Bible God’s very words, and we must not try to “improve” on them in some way,
for this cannot be done. Rather, we should seek to understand them and then trust

them and obey them with our whole heart.

Il. REVIEW QUESTIONS

1. Defend the following statement: “All the words in Scripture are God’s -

words.”
2. What is meant by the idea that the words of Scripture are “self-attesting”?

How can we know that God’s words are truthful?
Define the term inerrancy and discuss how this idea can be consistent with
the Bible’s use of the language of ordinary, everyday speech.

5. List and respond to three objections to the concept of the inerrancy of

Scripture.
6. Name four possible problems that may result from a denial of biblical

inerrancy.

11H.QUESTIONS FOR PERSONAL APPLICATION

oot

1. Who would try to make people want to disbelieve something in Scripture?
To disobey something in Scripture? Is there anything in the Bible that you
do not want to believe? To obey? If your answers to either of the precedin;
two questions were positive, what is the best way to approach and to deal
with the desires that you have in this area?

2. Do you know of any proven fact in all of history that has shown something
in the Bible to be false? Can the same be said about other religious writing
such as the Book of Mormon or the Qur’an? If you have read in other boo
such as these, can you describe the spiritual effect they had on you? Co
pare that with the spiritual effect that reading the Bible has on you.

God-breathed

inerrant

The Authority and Inerrancy of the Bible

49

3. I?acl) Cy;g ever ?nd yoursc.lf believing something, not because you have exter-
ence for it, but simply because it is written in Scripture? Is that

4. Ifyou thought there were some small errors affirmed by Scripture, how do

you think that would affect the way vo i
u read S : i
concern for truthfulness ir cvcryda};)::onvc :sati (c)fg)ture. Would it affect your

IV.SPECIAL TERMS

absolute authority infallible
authority of Scripture inspiration

circular argument neoorthodoxy
dictation i

! . Scripture
faith and practice \ self-attesting

textual variant

V. SCRIPTURE MEMORY PASSAGE

2 TIMOTHY 3:16

All scripture is inspired b
: Y God and profitabi ;
Jor corvection, and Jor training in ﬁ'ghfteom;i;" teaching, for reproof;
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dren, and shall zalk of them when you sit in your house, and when you walk by the
way, and when you lie down, and when you rise” (Deut. 6:6-7). All the peo }ie f
Israel werefxpected to be able to understand the words of Scripture well e[r)loup h E)o
be at;lc to “teach them diligently” to their children. This teaching would notghav
consisted mercly' of rote memorization devoid of understanding, for the peopl ef
Israel were to_dmms the words of Scripture duﬁng their activiti’es of sittifr)l iI;led(l)
house or walking or going to bed or getting up in the morning. God ex ec%cd thi :
all ‘of his peoplc would know and be able to talk about his Word with ! i
cation to ordinary life situations. proper appl
The character of Scripture is said to be such tha “si »
ste}nd it ri.ghtl};and be made wise by it. “The tcsho;:rvcff{l ttiteL;gl)ilsesuizn ;22 g
wise the simple” (Ps. 1_9:7). Again we read, “The unfolding of your words ';fes Ii fg
it imparts understanding to the simple” (Ps. 119:130). Here the “simple” egrlson o
merely one Who lack‘s intellectual ability, but one who lacks sound jud rlr)lent v;;nc')t
prone to making mistakes, and who is easily led astray. God’s Worg is so,uncf .
standable, so clear, that even this kind of person is made wise by it. This should ber-
great encouragement to all believers; no believer should think hirr{self or herself o
foolish to r;ad S‘cn‘pturc and understand it sufficiently to be made wise by it oo
| Therc isa surylar emphasis in the New Testament. Jesus himself, inyhi;: teach
ings, h1$. conversations, and his disputes, never responds to any qucstic;ns with a hi ;
of blmng the Old Testamept Scriptures for being unclear. Instead, whether her;s
‘, igzaé(ll;i ;c; (,Sflrlrﬁl::; é)é‘rutntrgljned commcl)ln people, his responses alwa:ys assume that
the standing any teaching of Scripture i
Scnptu@s themselYes, but on those who nﬁsﬁnderstalr)ld or lfsa.llll ?é :2:::;5 gﬁifigr\;frt?s
::n.> :;&g;ldn ami agam he answers questions with statements like, “Have you not read
M;tt(zla\.zt.z) 2:3,5; 19;14; 22:31), “Have you never read in the Scriptures . ..?2”
th.e Pc;wer,oc;r évzlz, l\}l’ou are wrong because you know neither the Scriptures
ey od” (Matt. 22:29; see also Matt. 9:13; 12:7; 15:3; 21:13; John
;Lf,st we think that understanding the Bible was somehow easi
hﬁ:t;aril:dthan for us, it is important to realize that in many instarsll:ersfftfcﬁlgsct:vffe’;'lct;?—’
i ’I?heycvsv zce:r:eﬁg‘t’tecl; :lc; vf’hérhcrllltttj that Iﬁad tia;ge proportions of Gentile Chris-
d of Christian society, and who hasd Entslzv oronoa ri[cl)i E:IZVIOUS bQCkground Hl ory
c:slgf)er c;lf1 e{frrlacl. t"flhe events cf>f Abraham’s h'fcIZaround ;g(gabn glgg) c\:vfetr};ea?lz:ro ;}1’
; as the events of the New Testament are for us! Neve
'I;slt:r;crrl; :;zhgl:;}llo: no ?:lslltag(i}cfi 1{; expecting even these Gcntii:h éi;cl:::d‘;hnz
2 or slation of the estament in thei
rstand it rightly (see Rom. 4:1-25; 15:4; 1 Cor. 10:1——t1hle;lr2 ?I‘Wuﬁ.lg?lggf%;'ﬁilt;)

The moval and spivitunl i ,

. qualities needed for right undevstanding. The N
mto ;&;ln;ncr; frc.q}lcn;:lzrh state that the ability to understand Scriptu{;e rig;tl; ?s’
mora spiritual than intellectual ability: “The unspiri
! ‘ al than L : piritual man d
;:ilea bgllfts (literally ‘things’) of the Spirit of God, for they are folly to hi?lis ::fc;
o 86 ?‘ﬁr;d(e:rstagdl thln; llecausc they are spiritually discerned” (1 ,Cor

118-3:4; 2 Cor. 3:14—16; 4:3—4, 6; Heb. 5:14; James 1:56; :

o 3:14 , 03 :14; es 1:5-6; 2 Peter 3:5;
. t}lle }BZil,)l]of.m _7.173 8:4?). Thus, although the New Testament authors
tt € in itself is written clearly, they also affirm that it will not be

CHAPTER THREE

The Clarity, Necessity, and
Ssufficiency of the Bible

+ Can only Bible scholars understand the Bible

rightly?
+ For what purposes is the Bible necessary?
+ Is the Bible enough for knowing what God wants us

to think ov do?

er 2 the Bible’s claim to authority, we now turn to the

Having discussed in chapt
f Scripture to complete our discussion concerning what

other three characteristics 0
the Bible teaches about itself.

|. EXPLANATION AND SCRIPTURAL BASIS

Anyone who has begun to read the Bible seriously will realize that some parts can
be understood very easily while other parts scem puzzling. While we must admit
that not all parts of Scripture are casily understood, it would be a mistake to think
t to understand. In fact, the

that most of Scripture or Scripture in general is difficul
Old Testament and New Testament frequently affirm that Scripture is written in
such a way that its teachings are understandable by ordinary believers. We will there-

fore examine first the doctrine of the clarity of Scripture.

Beyond the issue of our ability to understand Scripture is the question of its
necessity: Do we need to know what the Bible says to know that God exists? Or that
we are sinners in need of salvation? These are the kinds of questions an investigation
of the necessity of Scripture is intended to answer.

Finally, we will look at Scripture’s sufficiency. Are we to look for other wordé
» Is the Bible enough for kno

from God in addition to those we have in Scripture
ing what God requires us to believe or to do? The doctrine of the sufficiency

Scripture addresses these questions.

A. The Clarity of Scripture

1. The Bible frequently affirms its own clavity. The Bible often speaks of
own clarity and of the responsibility of believers to read and understand it. In a v
familiar passage, Moses tells the people of Israel: “These words which 1 comim
you this day shall be upon your heart; and you shall teach them diligently to your ¢

50
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understood rightly by those who are unwilling to receive its teachings. Scripture is
able to be understood by all unbelievers who will read it sincerely seeking salvation,
and by believers who will read it while secking God’s help in understanding it. This
is because in both cases the Holy Spirit is at work overcoming the effects of sin,

which otherwise will make the truth appear to be foolish (1 Cor. 1:18-25; 2:14;
James 1:5-6, 22-25).

3. Definition of the clarity of Scripture. In order to summarize this biblical
material, we can affirm that the Bible is written in such a way that all things neces-
sary for our salvation and for our Christian life and growth are very clearly set forth
in Scripture. Although theologians have sometimes defined the clarity of Scripture
more narrowly (by saying, for example, only that Scripture is clear in teaching the
way of salvation), the texts cited above apply to many
teaching and do not see
ture can be said to speak clearly. It seems more

define the clarity of Scripture as
is written in such a way that its teachings are able to be understoo

it secking God’s help and being willing to follow it.
ever, we must also recognize that many people, even

understand Scripture.

4. Why do people misunderstand Scriptur
ciples at times failed to understand the Old Testame

Although sometimes this was due to the fact that they s
ther events in the history of redemption, and especially 1
(see John 12:16; 13:7; cf. John 2:22), there were al
their own lack of faith or hardness of heart (Luke 24:25).
times in the early church when

process of growth in understanding concerning the implicatio

sion in the church (culminating in «much debate” [Acts 15:7

Council of Acts 15), and note Peter’s mis
5:11-15. In fact, throughout the history of

have been many, and progress in resolving doc
To help people avoid making mistakes in interpreting Scripture,

teachers have developed “principles of interpretation,” or guidelines to enco
growth in the skill of proper interpretation. The wor
word hermienenn, “to interpret”) is the more technical ter
Hermeneutics is the study of correct methods of interpretation (especially interpre

tion of Scripture).
Another technical term O
gesis, a term that refers more to the actual practice of interpreting Scripture, not

theories and principles about how it should be done: Exegesis is the process of in
preting a text of Scripture. Consequently, when one studies principles of interpr
tion, that is called «hermeneutics,” but when one applies those principles and be
actually explaining a biblical text, he or she is doing “exegesis.” ‘
The existence of many disagreements about the meaning of Scripture thro
out history reminds us that the doctrine of the clarity of Scripture does not impk

different aspects of biblical
m to support any such Jimitation on the areas to which Scrip-
faithful to those biblical texts to

follows: The clarity of Scripture means that the Bible
d by all who will read
Once we have stated this, how-
God’s people, do in fact mis-

¢? During Jesus’ lifetime, his own dis-
nt and Jesus’ own teachings (see
Matt. 15:16; Mark 4:10-13; 6:52; 8:14-21; 9:32; Luke 18:34; John 8:27; 10:6).
imply needed to wait for fur-
n the life of Christ himself
so times when this was due to
Furthermore, there were
Christians did not understand or agree on the teach-

ings of the Old Testament or about the letters written by the apostles: note the
ns of Gentile inclu-

] in the Jerusalem
understanding of this issue in Galatians
the church, doctrinal disagreements

d hermenentics (from the Grees
m for this field of stud

fren used in discussions of biblical interpretation is ex¢
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suggest that all believers will agree on all the teachi i
_ _ ngs of Scripture. Nevertheless, i
g:)ris ;Eltl ;1: t;onll;thlmg v‘?‘r]y ;?ﬁgortant—-—that the problem always lies not witlf gz:;;t
ourselves. We affirm that all the teachings of Scri :
to be understood, but we also recogni . et ot
: tood, gnize that people often (thr i
Com%?) r;nsundcrstand what is clearly written 1Er)1 ScriptuE:c ough their ovn shore
erefore, as people grow in the Christian life, gai ir

' ; the , gaining more knowled
3<c:)rc1[t3ttilr1lrcc ;; tt}t::yc lsiitr;dot;nsu:. ‘stltldymg it, 1:thhey will understand Scripture b‘;;,ttcerg?f}c:ef

ripturs i i .
o vntonton It wacally gen'c says that Scripture is able to be understood, not

5. Practical encouragement from thi. ;
‘ ‘ is doctrine. The doctrine of th i
scrlp'cIure ﬁas a very important, and ultimately very encouraging practiccalcil;‘i?tl}i,(:Of
tion. '{ tells us thaF where there are areas of doctrinal or ethical ’disagreemenltp (fa-
exarpgle, over baptism or Prcdcstination or church government), there are onl o
pozgl e causes for these Fhsagrcements: (1) On the one hand it,may be that vz e
gg ;?fr éorztslsletufﬁﬁqtzgm néhere Scripture itself is silent. In ’such cases, we shzlﬁfl
0 admit that God has not given us the answer t :
. . . . . o our
al!tc:)hw for dlffc%-ences of Viewpoint within the church. (This will oftercllubc: téha;“:ato
ivsnng O\;e:g Iirglggii %?lestlﬁns:, su)ck(l ;)s glcthods of evangelism or styles of Bible tcacksle
. : urch size. n the other hand, it is possibl :

fﬁidj mistakes in onr mt'erpremtion of Scripture. This could haﬁreshlap;g::fivl;:cgzzc
e agl we u;s]j.g to decide a quesFion of interpretation were inaccurate or incom?

g e . for it co 1 be bccauaslc there is some personal inadequacy on our part, whether
~ , for example, personal pride, greed, lack of faith, selfish fai
devo}';e te:flough time to prayerfully reading and studyi,ng Ssrig:tsli,eor even falure to
confugn;n c:1ro i;:;z; :;;v&:ff;@ to saydthat the teaching of the Bible on any subject is

‘ : eing understood correctly. In no case should i
Sea;f:lﬂstent disagrccmcnts on some subject through the history ?)f th;3V itfl?;zll:
ean thal d:: \3&;11 be ux}ablc to come to a correct conclusion on that subject our-
! ul(.j Sinccrél; :sgcgggie lio?ccuz1 att;lout some such subject arises in our lives, we
_ cer s help and then go to Scriptu ing it wi ’

ility, believing that God will enable us to undcrstaﬁd ifg’;:l;fcmng tewich ol our

0.

edaﬁﬂag 112112 ‘131” églg;lz:?ﬁz l;he:re(afny it?le Odll:l:n for Bible scholars or for those with

; . brew (for the Testament) and

t;lg:nt)? Sfirtamly there is a role for them in at least fglilll'l arg;cek (for the New
. aﬁgcthusnghgllﬁz gca.t;lleteﬁ;%h Scrifpture clearly, communicatir;g its content to

¢ . o [13 » M M M M

tgmcmd(l Cor 1228, Eoh. 433 )? teacher,” which is mentioned in the New
econd, they can explore new areas of und i

; : : : erstanding the teachings of Scri

s exploration will seldom (if ever) involve denial of the main tcachggrfgc; tlslzrill)ltlllrl;‘,eh

0 H 1
thnggi :’,Zerls of clilfe, the. answering of difficult questions that have been raised
o5 T nsgaar.l[1 dunl;lz];llevers at each new period in history, and the continual
ot making more precise the church’s und tandi i
o interpraton of s understanding of detailed
o idual verses or matters of doctrine or ethics.
tho; ethvsgf tlian defael;?d the tcachmgs of the Bible against attacks by orl?lser schol-
e speci 1zcd. technical training. The role of teaching God’s Word
: ves correcting false teachings. One must be able not only “to give

S l . . .
eld throughout its centuries, but it will often involve the application of Scrip-
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“to confute those who contradict it” (Titus
1:9; cf. 2 Tim. 2:25, “correcting his opponents with gentleness”; and Titus 2:7-8).
Sometimes those who attack biblical teachings have specialized training and techni-
cal knowledge in historical, linguistic, or philosophical study, and they use that train-
ing to mount rather sophisticated attacks against the teaching of Scripture. In such
cases, believers with similar specialized skills can use their training to understand and
respond to such attacks.

Finally, they can supplement the study of Scripture for the benefit of the church.
Bible scholars often have training that will enable them to relate the teachings of
Scripture to the rich history of the church, and to make the interpretation of Scrip-
ture more precise and its meaning more vivid with a greater knowledge of the lan-
guages and cultures in which the Bible was written.
These four functions benefit the church as a whole, and all believers should be
thankful for those who perform them. However, these functions do not include the
right to decide for the church as a whole what is true and false doctrine or what is
proper conduct in a difficult situation. If such a right were the preserve of formally
trained Bible scholars, then they would become a governing elite in the church, and
the ordinary functioning of the government of the church as described in the New
Testament would cease. The process 0
to the officers of the church, whether they are sc
where there is a congregational form of church govern
but also to the people of the church as a whole).

instruction in sound doctrine,” but also

B. The Necessity of Scripture
The necessity of Scripture may be de
means that the Bible is necessary for knowledge of the gospel, for MAINEAINING SPive
life, and for certain knowledge of God’s will, but is not necessary
exists or for knowing something about God’s chavacter and moval laws.
This definition may now be explained in its various parts.

1. The Bible is necessavy for knowledge of the
says: “For, ‘everyone who calls upon the name of
are men to call upon him in whom they
in him of whom they have never beard? And how are t
preacher? . .. So faith comes from w
preaching of Christ.”

This statement indicates the following line of reasoning:
one must call upon the name of
erally as well as in this specific context [see V. 91, “the Lord”

Christ.) (2) People can only
is, that he is a Savior worthy of calling upon, and one wh

call). (3) People cannot b
not hear of Christ unless there is someone to tell them abo
(5) The conclusion is that saving faith comes by hearing—t

gospel message—and this hearing of the gospel message comes a

preaching of Christ.
ing of the gospel of Christ, no one can be saved.
This passage is one of several that shows

through belief in Jesus Christ, an:

£ decision making for the church must be left
holars or not (and, in churches
ment, not only to the officers,

fined as follows: The necessity of Scriprure
tual

for knowing that God

gospel. In Romans 10:13-17, Paul

the Lord will be saved.” But how
have not believed? And how are they to believe
hey to hear without a

bat is beard, and what is heard comes by the

(1) It first assumes that

the Lord in order to be saved. (In Pauline usage gen-
refers to the Lord Jesus
call upon the name of Christ if they believe in him (that
o will answer those wh
elieve in Christ unless they have heard of him. (4) They can
ut Christ (a “preacher”).
hat is, by hearing the.
bout through th
The implication seems to be that without hearing the preach

that eternal salvation comes on
d no other way. Speaking of Christ, John 3:18 say
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“He who believes in him is not condemned; 4 eve i.
: s be who does not belie
ler]mfg, lljicgu;e he has not believed in the name of the only Son of gog f,ogiﬁ:ﬁ’:fj
in Jo :6, Jesus says, “I am the ife; 0 ¢ ,
st i b mg.”}ll way, and the truth, and the life; %o one comes to
But if people can only be saved through faith i i
. in Christ, someone might ask
believers under the old covenant could have been saved. The answer n%ustalie l'ztcl.:t’
those who were saved u.nde.r the old covenant were also saved through trusting in
grlz)nns;c; :\;cl:lnttholl\l/[gh F;lﬁlr faith was a forward-looking faith based on God’s Worg of
. at a Messiah or a Redeemer would come. Speaking of Old T
bchc\‘r‘ers such as .Ab'cl, Epoch, Noah, Abraham, and SarEh, thegauthor of ;—SI?I;?:VI;:
says, ) These ul{ died in faith, not having received what was promised, but having seen
ngh gmztefl it from afar” (Heb. 11:13). And Jesus can say of Abrah;lm “Your father
A hf am rejoiced that he was to see my day; ke saw it and was glad” ,(]ohn 8:56)
s again appgrcntly refers to Abraham’s joy in looking forward to the day of the:
pr}c:rmsiﬁ Messiah. Thus, even Old Testament believers had saving faith in Christ, to
vcv h;)im, 1'?, lgokegi forward,‘nO.t with exact knowledge of the historical dctails: of
"s;hs ife, but with great faith in the absolute reliability of God’s word of promise
. e Bible is necessary fqr salvation, then, in this sense: One must either rcaci
e gospc?l message in the Bible for oneself or hear it from another person. Even
those believers who came to salvation in the old covenant did so by trustin i th
worcF}s,hof God that promised a Savior to come. Y e
ere are other views that differ with this biblical teachi V1
. aching. Incl i
view thha;:n people‘can be sa\{ed by Christ’s work without kno“dnggab::tﬁgr?g’i ltiut::
gléclrrlltalk ;bbcl)lt t51‘1‘11ply bz;j ?glcerely following the religion that they know. Inclusivists
bout “many different ways to God” even if they emphasi th
::3;111527 %C}?CV? in Christ. Universalism is the view that ally peogleamwziﬁ uliitrriz:c}:,l}g T)re-
.2 The view maintained in this chapter, that peopl i
knowing about Christ and trusting in hi is P ps called o e
' ‘ g in him, is sometimes called exclusivs
the word itself is unfortunate because i i e o
i it suggests a desire to exclude oth i
thereby fails to convey the outward-reaching missionary theme that i:) soczsgoarilgci ilr:

kthe New Testament).

2. The Bible is necessary for maintaining spivi )

. . a g spivitual life. Jesus says in M

;r:l) c(geudf;tlélugt Dg\tlltl. 8:3), thMafI‘l Cs;hall not live on bread alone, but on e\}',erl;wo:(tithtlzz
roc oout of the mouth o od” (NASB). Here Jesus indicates that iri

life is maintained by daily nourishment with the Word of God, just as c(f))]l—.lli‘ ;Iﬁ;l;‘i:ll

lives are maintained by dai i i
lives y daily nourishment with physical food. To negl
: ' ' ) t
;elrixd{ng of qu $ qud is as detrimental to the health of our souls as tﬁce;c rleeg l’ila?
p ysical food is detrimental to the health of our bodies. e

3. The Bible is necessar ;
y for cevtain knowledge of God’s will. It will b

;il(;zetilcaetsalé ptctc;j;;le k;vcrlbcci)rn have some knowledge of God’s will throig;r%huzs
; . But this knowledge is often indistinct and ot gi i

i j cannot give certainty. In f:
thmf;rgeh W(e)ifl :ro Irx;vnttcn W;?rd Oi[ God, we could not gain certainty about tGyodr’ls iﬁi

o eans such as a vice from others, an internal witness of th
pirit, changed circumstances, and the use of sanctified reasoning a[:)d coinIr—lIl%ll}ll

1 . . .
~ O .
: ll' the,que‘snon of W) hether.n ]S,faH.Of God to condemn pCOplC who have never heard of Chl'lSt, see the discus-
2See ch. 10 70-7 9 —. 9 Vi
> pp. 170 1, and ch. 18, PP- 291 2, on the fact that not all pcople will be saved.
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sense. These all might give an approximation of God’s will in more or less reliable
ways, but from these means alone no certainty about God’s will could ever be
attained, at least in a fallen world where sin distorts our perception of right and
wrong, brings faulty reasoning into our thinking processes, and causes us to sup-
press from time to time the testimony of our consciences (cf. Jer. 17:9; Rom. 2:14-
15; 1 Cor. 8:10; Heb. 5:14; 10:22; also 1 Tim. 4:2; Titus 1:15).
In the Bible, however, we have clear and definite statements about God’s will.
God has not revealed all things to us, but he has revealed enough for us to know his
will: “The secret things belong to the LORD our God; but the things that are revealed
belong to us and to oy childven for ever, that we may do all the words of this law”
(Deut. 29:29). As it was in the time of Moses, so it is now with us: God has revealed
his words to us in order that we might obey his laws and thereby do his will. To be
«blameless” in God’s sight is to «walk in the law of the LORD” (Ps. 119:1). The
“plessed” man is one who does not follow the will of wicked people (Ps. 1:1), but
delights “in the law of the LoRD,” and meditates on God’s law “day and night” (Ps.
1:2). To love God (and thereby to act in a way that is pleasing to him) is to “keep
his commandments” (1 John 5:3). If we are to have a certain knowledge of God’s
will, then, we must attain it through the study of Scripture.

In fact, in one sense it can be argued that the Bible is necessary for certain knowl-

edge about anything. Ap
know everything requires us to be uncertain about ever
This is because some
thought to be true was actually false. However, God
been or ever will be. And this God, who never lies, has spoken to
which he has told us many true things about himself, about ourselves,
the universe he has made. No fact can ever
by this One who is omniscient.
Thus, it is appropriate
Scripture than about
of certainty of knowledge we have, then the knowl
would have the hig
any kind of human knowledge, it can be applie
take the Bible as God’s Word escape philosophical
of attaining certain knowledge with our finite min;
rect to say that for people who are not omniscient, the Bibl

knowledge about anything.

4. But the Bible is not necessary for knowing that God exists ov for knowing
out people who do not

they obtain any knowledge of God? Can they know anythin

something about God’s character and moral laws. What ab

read the Bible? Can
about his laws? Yes, without the Bible some knowledge of God is possible, even i

is not absolutely certain knowledge.

a. General vevelation and special revelation. People can
God exists and a knowledge of some of bis attributes simply fr
God; and the firmament proclaims his handiwork” (Ps. 19:1). To look at the sky
to see evidence of the infinite power, wisdom, an
observe a majestic witness to the glory of God.

hilosopher might argue as follows: The fact that we do not
ything we do claim to know.
fact unknown to us may yet turn out to prove that what we
knows all facts that ever have
us in Scripture, in
and about
turn up to contradict the truth spoken

for us to be more certain about the truths we read in
any other knowledge we have. If we are to talk about degrees
edge we attain from Scripture
hest degree of certainty. If the word certain can be applied to
d to this knowledge. Christians who
skepticism about the possibility
ds. In this sense, then, it is cot-
¢ is necessary for certain

obtain a knowledge tha
om observation of them

selves and the world around them. David says, “The heavens are telling the glory

d even beauty of God; it is
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; Even thos? Wh.O by their wickedness suppress the truth cannot avoid the evi-
ences of God’s existence and nature in the created order:

For what can be known about God is plain to them, because God has shown it to
them. Ever since Fhe creation of the world kis invistble nature, namely, his eter-
gal tpglower anq deity, has been clearly perceived in the things that have b;en made

o they are }Vlthout excuse; for although they knew God they did not honor hi '
as God or give thanks to him, but they became futile in their thinking and th i
senseless minds were darkened. (Rom. 1:19-21) ganciher

H;rc Paul says not only that creation gives evidence of God’s existence and char-
act:)tcr,t C\;t ;‘l'so t};aF ever;h wicked men recognize that evidence. What can be known
about God is “plain to them” and in fact “they knew God” ,

i ' apparently,
::l;: hcitl was), but thczh did rlllot honor him as God or give thénEE to hin}lr ”tt’llfgi:(gi:v
allows us to say that all persons, even the most wicked ne i !
knowledge or perception that God e),cists T2 po iy
‘ - and that he is a powerful C i
knowledge is seen “in the things th ? ' e
B e manbiod, ngs that have been made,” a phrase that refers to all cre-
Paul goes on in Romans 1 to show tha i
: : : t even unbelievers who have i
fsg(r);jddoil Gog s éaw;(slull h?ve in their consciences some understandin; sz élct)t;f;
emands. Speaking of a long list of sins (“en i i
: : vy, murder, strife, deceit ...”
P;ul saly;s of wxckcd'pcoplc who practice them, “Though they know God’:c;l:;we thtz;
those w. ot;lio n:ch things deserve to die, they not only do them but approve those who
})ractlce em” (Rom. 1:32). Wicked people know that their sin is wron least i
arge measure. B, atfesstn
mml;:;ull glvt?n“%jlvlkhsé I::;bz)}ut t?ie actil\l/ityhof conscience in Gentiles who do not have the

. : entiles who have not the law do by nat h

requires, they are a law to themselves, even though th T e the e They
_ R do not have the |
show that what the law requires is writte i hearts oo ales
' their bearts, while thei i
o that what the I es non 3 e their conscience also
vl eir conflicting thoughts accuse or perhaps excuse them” (Rom.
ﬂme'flzgi ;c:\lfs;icnccs ?fG ur(libclicvcrs bear witness to God’s moral standards, but at
idence of God’s law on the hearts of unbeli is di ,
pressed. Sometimes their thoughts « ? o s thets o
P 3 ghts “accuse” them and someti hei
excuse” them, Paul says. The knowled fved from s o
, L says. ge of God’s laws derived from such
never fc(i’ic;,ilaiut it g);tnl())u_gh dtlo give an awareness of God’s moral d:r‘rll(;njgltlcr)c:lsl
ankin Y s on this basis that Paul argues that all h ity i i
od for sin, even those who do no i e Sy before
R t have the written laws of God i i
The knowledge of God’s exist ol o wbich
' ence, character, and moral | hi
rough creation to all humanity, is often ’ e
; A called “general revelation” (b i
tgrr:;isg ;oszliigegoglc (ig,c%cjiaﬂy). General revelation comes through observgn;c::t&:rét
5 ‘ od’s directing influence in history, and thr i ,
50d’s existence and his laws that h. insid e o o!
0d’s exist ¢ has placed inside ever
on is distinct from special vevelatio i B M o
! n, which refers to God’s words addr
¢ people, such as the words of the ])S'bl th [ addressed o e
e chash ible, the words of the Old Testament prophets
, postles, and th i
atjl}gount o bapﬂsem vx‘/ords of God spoken in personal address, such
sociz tf;ctgotrtlat Tll people 1$now something of God’s moral laws is a great blessing
g unless they did there would be no societal restraint on the evil that
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people would do and no restraint coming from their consciences. Because there is
some common knowledge of right and wrong, Christians can often find much con-
sensus with non-Christians in matters of civil law, community standards, basic ethics
for business and professional activity, and acceptable patterns of conduct in ordinary

life. The knowledge of God’s existence and character also provides a basis of infor-

mation that enables the gospel to make sense to a non-Christian’s heart and mind;
unbelievers know that God exists and that they have broken his standards, so the

news that Christ died to pay for their sins should truly come as good news to them.

b. Special revelation necessary for salvation. However, it must be emphasized that
Scripture nowhere indicates that people can know the gospel, or the way of salva-
tion, through such general revelation. They may know that God exists, that he is
their Creator, that they owe him obedience, and that they have sinned against him.
But how the holiness and justice of God can ever be reconciled with his willingness
to forgive sinsis a mystery that has never been solved by any religion apart from the
Bible. Nor does the Bible give us any hope that it ever can be discovered apart from
specific revelation from God. It is the great wonder of our redemption that God
himself has provided the way of salvation by sending h
and man, to be our representative and bear the penalty for ou
the justice and love of God in one infinitely wise and amazin

fact, which seems commonp
us: It never could have been conceived by man alone apart from God’
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we may be “complete, equipped for every good work” (2 Tim. 3:17).
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1. We can find :.:;ll that God has said on particular topics, and we can find
answers to our questions. Of course, we realize that we will never perfectly obey all
of Scrlpture in this life (see James 3:2; 1 John 1:8-10; and ch. 13 of this volurirle)
’,([;‘hl(;s, it may not at first seem very significant to say that all we have to do is whaé
anc;w ;}c,)xrl;rlrll:ndilcs ltlrs 1tnh thfc tExbltt,f fglmce we will never be able to obey it all in this life
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st 1s intended to be helpful but not exhaustive. ‘ >
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aged that everything God wants to tell us about that question is to be found in
Scripture. This does not mean that the Bible answers all the questions that we might
think up, for “the secret things belong to the LORD our God” (Deut. 29:29). But
it does mean that when we are facing a problem of genuine importance to our
Christian life, we can approach Scripture with the confidence that from it God will
provide us with guidance for that problem.

There will of course be some times when the answer we find is that Scripture
does not speak directly to our question. (This would be the case, for example, if we
tried to find from Scripture what order of worship to follow on Sunday mornings,
or whether it is better to kneel or perhaps to stand when we pray, or at what time
we should eat our meals during the day, and so on.) In those cases, we may con-
clude that God has not required us to think or to act in any certain way with regard
to that question (except, perhaps, in terms of more general principles regarding our
attitudes and goals). But in many other cases, we will find direct and clear guidance
from the Lord to equip us for “every good work” (2 Tim. 3:17).

b. A warning not to add to Scripture. The sufficiency of Scripture reminds us
that we are to add nothing to Scripture, and that we are to consider no other writings
of equal value to Scripture. This principle is violated by almost all cults and sects.
Mormons, for example, claim to believe the Bible, but they also claim divine author-
ity for the Book of Mormon. Christian Scientists similarly claim to believe the Bible,

they hold the book Science and Health with a Key to the Scriptures by
Mary Baker Eddy on a par with Scripture or above it in authority. Since these claims
violate God’s commands not to add to his words, we should not think that any addi-
tional words from God to us would be found in these writings. Even in Christian
churches a similar error is sometimes made when people go beyond what Scripture
says and assert with great confidence new ideas about God or heaven, basing their
teachings not on Scripture but on their own speculation or even on claimed experi-.

ences of dying and coming back to life.

but in practice

c. A warning not to count any other guidance from God equal to Scripture. The
sufficiency of Scripture shows us that no modern vevelations from God are to be placed
on a level equal to Scripture in authority. At various times throughout the history of
the church, and particularly in the modern charismatic movement, people ha
claimed that God has given revelations through them for the benefit of the churc
oncharismatic churches often say that God “led” or “guided” them

Even people in n
However we may evaluate such claims,® we must be careful nev:

in a certain way.
to allow (in theory or in practice) the placing of such revelations on a level equal

Scripture. We must insist that God does not require us to believe anything abou
himself or his work in the world that is contained in these revelations but no

Scripture. And we must insist that God does not require us to obey any moral dire
tives that come to us through such means but are not confirmed by Scripture.
Bible contains all the words of God we need for trusting and obeying him perfectl

3See ch. 29, pp. 4026, on the possibility of some kinds of revelation from God continuing today when the

is closed, and especially ch. 30, pp. 408-15, on the gift of prophecy.

4 do not wish to imply at this point that Tam adopting a “cessationist” view of spiritual gifts (that is,a
holds that certain gifts, such as prophecy and speaking in tongues, ceased when the apostles died). I only wish
point to state that there is 2 danger in explicitly or even implicitly giving these gifts a status that in practice ch

the authority or the sufficiency of Scripture in Christians’ lives.
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d. A warning not to add move sins or vequi
' s more si quirements to those named in Scriptur
Wlt; reg'arc‘i to hwpg the Ch}'lsnan life, the sufficiency of Scripture reminds usz ?h:t.
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seck and fin bGd(i)d s will in ScrlpmrF. They should be enthusiastically and regularly
growing in obedience to God, knowing great freedom and peace in the Christian lifc
Then they will be able to say with the psalmist: “

I will keep your law continually,

for ever and ever;

and I shall walk at liberty,

for I have sought your precepts. . . .

Great peace have those who love your law;

nothing can make them stumble. (Ps. 119:44-45, 165)
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the church, or might it stem in some measure from human pride, a desire to retain IV.SPECIAL TERMS

power over others, and an attempt at self-justification, which is displeasing to God and
ultimately unedifying to the church?

bl@cless . natural revelation
clarity .Of Scripture necessity of Scripture
exegesis special revelation

eneral revelati i i
g ' tion sufficiency of Scripture
hermeneutics

II. REVIEW QUESTIONS

1. Define “clarity of Scripture.” Why can we say that Scripture is clear?

Given the above definition, why do people sometimes misunderstand
Scripture?

3. Name and describe at least three things for which the Bible is necessary.

4. Can people know anything about God apart from the Bible? If so, what can
they know about him?

5. Since God added to the words of Scripture over a long period of time, did
the doctrine of the sufficiency of Scripture apply to people in the Old Testa-
ment who had only portions of what we now call the Bible? Why or why not?

6. Is there anything required of us by God or forbidden to us by God that is
not commanded or forbidden in Scripture? Explain.

V. SCRIPTURE MEMORY PASSAGE

DeEuTERONOMY 6:6~7

These words which I command .

you this day shall be upon your heart:
and you shall tea.ch. them diligently to your childven, and .v%all talk oj”
them when‘ You sit wn your house, and when you walk by the way, and
when you lie down, and when you vise. ’

1. QUESTIONS FOR PERSONAL APPLICATION

1. If the doctrine of the clarity of Scripture is true, why does there seem to be
so much disagreement among Christians about the teaching of the Bible?
Observing the diversity of interpretations of Scripture, some conclude,
“People can make the Bible say anything they want.” How do you think
Jesus would respond to this statement?

2. Do you think that there are right and wrong interpretations of most or all
passages of Scripture? If you thought the Bible was generally unclear, how
would your answer change? Will a conviction about the clarity of Scripture
affect the care you use when studying a text of Scripture? Will it affect the
way you approach Scripture when trying to gain a biblical answer to some
difficult doctrinal or moral problem?

3. When you are witnessing to an unbeliever, what is the one thing above all
others that you should want him or her to read? Do you know of anyone
who ever became a Christian without either reading the Bible or hearing
someone tell him what the Bible said? What, then, is the primary task of an
evangelistic missionary?

4. When we are actively seeking to know God’s will, where should we spend
most of our time and effort? In practice, where do you? Do God’s principles
in Scripture and the apparent guidance we receive from feelings, conscience,
advice, circumstances, human reasoning, or society ever seem to conflict?
How should we seek to resolve the conflict?

5. Have you ever wished that the Bible would say more than it does abouta
certain subject? Or less? What do you think motivated that wish? After read
ing this chapter, how would you approach someone who expressed such a -

wish today?





